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EDITORIAL INTRODNCTION

Four years ago when I started in thie seminery
and journal, I determined that it oust be a practical
jeurnal for those of you who minister in Asian
Churches, Throughout these four yeers we have
covered various types of material to help you preach
through Ephesiens, First Peter, and other passages.
We have looked at various articles on atewardship,
pastoral care, and the like, In my final Issue as
¢ediror, we look 4t Dtwo Articles particularly writtem
with an Asian zlant. Henrv Silbor, 0ld Testament
professor at PBTS (Baguio) has shared much needed
words in his missions segmon,

Roberto Betia's Mesters thesis provides an
excellent overview af how Asians in general and
Filipinos in particular may reflect culturally om
Paul's writinzgs abour "Adoptiom." It should giwve
you a good chance to think culturally and Biblically
at the same time,

Boy Hilton's article with sermon insights
concerning the Beatitudes will provide you with
ideas for sewveral strong Biblical sermoms from this
passage. Altus dewell's article om “The Disciples’
Prayer" will also help you with preaching insights.
"Thank you" te Proclaim for permission te use it.

So, you will find something practicsl nere for
your own Asian ministry, Many thanks for the positive
words [rom Asis, Amevica, and world-wide. 1 hope the
new editor enjovys it as much as I have.

Youre practica
Mckens




STODY OF THE BEATTTUDES

Roy Hilton

Editorial dHote:

These studies are provided as basic “sermon
starters" to help you in preaching om the Beatitudes.
While these studies are taken Trom Matthew 5:3=1Z2
you may also want to study the beatitudes in Luke 6:
20-23, You will want to taske "the man" while those ia.
Luke relate to "you." Remember, too, that they do not
describe eight different types of people. Rathner,
they descyribe eipht standards for all of us to attempt.
Somemne has described these ideas as "BE-ATTITUDES."

1 suggest that you Llook upon each of che "points™
Bro, Hilton makes [or each sermon as "EXPLANATION."
Tou will also awed to add to this {at each point)
your "ILLUSTRATION" of the point and your "APPLICATION"
of the »eint. Thus, eacn sermon point will Took like
Chis:

I. THE "pPOorgt"

EATTLANATLON {izze the study material provided)
TLUISTRATION {add your illustrarions)
APTLICATION  {add your applicaticons)

I1. THE "POIHT"

EXPLANATION
TLLUSTRATION
APPLICATIGH



i STUDY OF THE BEATTIUDES

Ist Beatitude - Bappiness ie for Spiritually.
Seripture - Mart. 5:3 "Bleased are the poor in
apiriti for theirs is the kingdom of heaven.™

INTRODOCTION :

These messages have to do with happiness: where
aod how to find it., There is a slogan used freely by
the advertising world which saye "Happiness is."
"Happiness 1§ candy" - "Happiness is camping out” -
"Happiness is vacation" - eks. ete,

Jesus, in the sermon on the moumt, is telling
his disciples about true happiness. He follows the
same ‘pattern as he relates these gualities of
happiness.

For example:i
Hé Declares the Bleaming - "Bilessed are.”
He Discloses those Eo be Blessed = "The poor
in spirit.”
He Bescribes the Blessing - "Theirs is the
Kingdom of Heaven.™

These teachings are perhaps the strangest that
Jesus ever uttered. We shoukd alse note that even
though the filoess of these blessings are resermed
for the futuyre their fréeshness is available now.
These are pot someChing that will be but what already
ig, With this in mind let us now look at these
heatitudes ene by one. Read again Matc. 5:l-] for
the texl.

Then note. the Following:

T THE PURSULT OF HAPPINESS

The tonstitution of some countries puaranteoas
to ‘every citizen the right ko the "Parsdat of
Happioess." This does not mean that everyome
i1l Find it. It doesa't even tell us what it is
nor where it is. It ooly says - "go oot and
search for it." Real happiness is hard to find.
People seek it ia many ways but most Faill to find
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17, THE PROMOEINCEMENT OF BAFPINESS

deszws often teaches by comparisoma. Im cheoe
peATilwde me draws a contrast betwesn the winsd
of God and the wmiod of man.

MaZ ‘Bays o~ Gappy uarce fhe richs

diteas BAyS = DAPPY Are the poor.

Mz, mAYHE = mappy Are the joyfal.

Jenas gavs = Oappy are they that mourmc

M Says = nappy are tne mignty.,

JESWUE S5ays — Nappy HrE L mEeik,

Man ‘says = happy are Lhey that eat and deini,

Jesus savs = nappy are those “who hungsr and
[oirsts

Cod has said im Lealdh 350689 MForp my thouphte
ATE Oot wour Loouziths, nelCnET ECe Your 'Ways,
caith the Lord. For &% the heavens are Higher
Eiran Ethe esarkh, 3o are @y wavse olgher thao yYour
ways, and my Lhoughts chas your bhodghbs."

If true happiie=s is Lo be found it will hawe
to e found 1o pur spiritual velatioaship wich:
chgisc rather Zinagd lo our physical reclatlomship
wich ‘adam, dowever, most ‘pecple coocioue Lo Live
to ‘che, flash even atter Jesue, said, "Toe ilesh
profitech nothicg;" Jono &:03, This word "Poor”
BeEmE to have embraced a series of thoushts. It
geams to have progressed Erom che phyvsical o the
gpivitual: For example == Those wno aré poot io
materisl wealrn are without influence or powsir
and because of chelr-weakneas chey are douwn-=
trodden, However, ‘this may’ cause Lhe persoa Lo
seek God"s beip througn @ poverty of spirit, And,
of course, it is the impoverished spirit that
finde Gappioess 1 Christ. -Blessed are the' poor
in spirit for their sense of spirictual poverty
will ‘cause Ehem Co seek Che spiritual riches to
be found oaly in Christ Jesus. It is like being
poor, yet having everything. This brimgs us to
the very heart of the beatitudes. The blesaings
are naot for thoge who are poor materially. It is
for thoese whe recognize their spiritusl povertcy.
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ITI.

When 4 persos sees his spiritwal poverty he will
be stripped of all pride., Pride bes to go.

These pecple gathered with Jesos oo thet wowntsd
were Jews. They had lived as a people of pride
for centuries. They had a pride of heritage

a pride of socestry ... 8 pride of relipiem ...
pride that Jehowah was their God ... PFride
cheracterired these people from the time of
Abrahsm. But now Jesus is stripping them of pride
and fralking tpo them about humilicy. Someons ham
said that humiligy is the first step to God and
aride is the first step away from him. Satan's
appeal to Adem amd Eve was the pride of life ...
this fashion will not and cannot find happiness.’
Happiness is reserved for those who are poor in
the spirit.

THE PROVISION OF HAFPINESS

“Theirs is the Eingdom of Heaven." Jesus is
teaching his disciples that all of Che rescurces
of heawen are st the disposal of thoze who, in
the apirit of numility rather than cride, semse
spiritual poverty and dependence wpeon God, coms
to fim rhrough Cnrist Jesus tor the hlessing.

This powerty is your wealth. The one wha wae
wealthy pecame poor chat we through his poverty
might be made tich {2 TCoar., A3:9).

Ind Featirtude - Happinesa is for rthose who Moeura,

Seripture - Matr. 5:4 "Blessed are they that maurnt

tor they shall e comforted." Also compare with
11 Cor. 1:3-7.

TATRODOCTEOK -

Hers is amother atrange teaching: Jesos iz talk

ing apout grest hepploess coming feom great sorrad,
wan would never dream of suggestcing such a thing. In
fact, man just doesn't see it this way.

"Mparn" is rhe strongest word for serTOW In the

Creck langusge. It {penthec) is nsed for mourning Edor



a lowad ooe.™
lar us motice chree thimges;
I. CHARACTER OF THE MDORNER

1. He is a mam of faich. 5Ses Leke 7 whete Josma
speaks of the Centurion - The servant was
about ko die - Jesus was nearby. The
Centurica send friende to Jesus saying, Lond,
trouble not thyself, for 1 am mot worthy that
you should enter my bouwge., Reither am T
worthy to come to vourmyself. However, if
you will but speak you can hedal my servast.

7. The mourasey must be sipcent. We oesd to
remember that the sorrow spoken of here is
sorrow for gin.

¥ote David's praver of confession in Faalm 351,
W0 greater morvow for Bin has ever been recorded
than chis. :

? Cor. 7:10 - "Codly sorrow workech repentsnce,”
“The gesd of sinfun) pleasure lasts only Cor a
day; bit the sorrow of repentance last so leng."

11. CAUSES OF MOUBNING

1. Physical sorrows are a cawse of mourning.
There ik a bleasing for the man who has
experiencad the bitterest sorrvow that life
can bring, The Arabs have a saying - “All
gunshine makezs 2 desert.” Dven in [ie Holy
Land ail sunshine does make a desert. It
nalure is to be propetly balanced it mst have
some rain, wind storms, Seasons, winter and
sanuceel .

A persun whe is sheltered frew all of Live's
gorrows and triels will aot be properly
balanced in his spiritual or physical life.
To appreciate lowve one mest kmow wisst hacoed

7



is. To sajoy pasce ot SmAt know Sowething
about the storm, To enjoy gladness ome mest
have had to wrestle with sorrew. 1 forgot
the Poet’s name who wrote:

I walked a mile with pleagurs,

She chatted all the way.

But left me none the wiser

For all she had to say.

! walked a mile with sorTow,

acd not a word sald she,

But the rthings I learned from her,
Az sorrow walked with me.

¥e pay that problems, sorrows, pressures,
trials, tribulations are the rhings that
breax us. Jesus savs noe - They are the
things that make us.

Social conditions are also a cause Tor
mourning, Blessed are those who grive over
the suitering, sorrows, and poverty of others
Christianity (8 caring for others. Ihere 1s
much suffering in this warld, It iz 50
severe that Lt should make the Angels weep.
gurelv we cannsc fail to be coaceyned.

Spiritual conditions sve a third cause for
wourning. Thia is the maiec tri:th ol the
meztitude Jesus is saving — blessed or nappy
iz che man whe moutns over his own 3ins as
one who monrns over the death of a loved ome,
Sorrow for sin ie the central thought in this
bestitude. We must ses sin for what it ie aﬂn
what it ooes, It broke the heart of God -
arucified the Son of Uod - and gricves tche
ypirit of God. IE ought to breasx our heart
for every sin we do dishonors God.

. COMFORT FOR THE MOURHEER

Blessed are they that mourn: Sfor they shall

be comforted. This benefit is promised by a God
who camnot lie. He has sent & special person id
rhe world who will give gpecial attenlioa to the

8



peract whe moorns as our text describes, See

Johm 1&:16. "I will pray the Father, and he shall
give you another comforter." This is the Holy
Spirit. We heve & combinatiem of rwo words that
describes the person and work of the Holy Spirit.

The word paraclete means one who is called aloog-—
side of . The word comforter ie from twe Latin
words; "Cum," meaning with, and "forte" meaning
POWET .

The Holy Splrit is our paraclete and comforter.
Jde is one wha iz called alongzide of us to walk
with ws furnishing power to face the problems of
life as well a8 to liwe the. Coristian life, This
is & main function of the Holv Spirvit's work buc
ke also binds up che brokem hearted and will give
ceafort to those «ho mourn. See Iszaish 6l:2 and
John 14:18,

Psalmes 32:1-2, "Rlessed is he whese rransgres-
swiam (o forglwven, whose sin is cowvered,  Olessed
13 Enge man unbto wion-bhe Lord imputech noc
iniguity, and jin wipse spirit chere is oo guile."

=

ird Aeatitade - Happiness ig.Zor che Mees,

"_-'.r_'r'|_'|_'|;"|i|_:.l5 TZoMatr. 303 "Rlessed are mecl ., Tor chev
mell inberit che earth,” o See alse and read
Pealms 1orlell.

B T L W I
Jiaom LHCEY WOrlds CETE SRS LR, SoiHs WA A ML
it s e wortas Tac adt oalresds cheeens Dhids wlw

SETONG sonld o oomguer snd nold the worid o S oasd

fanmed mosl o of e aalian. et Bhoe omeil

e e (11

i
eV AMLILIEAEY powRs bod Dresphb col) saticouws under hew

s leriki, e -uindfonl o all this powsy, podobs
Zoolonnan wient doesntp oalaavz mabe siglin o and Ehoen Dz

L TLT 't
serkity eud L LE Tu e inherited oy the mesk.

wE AT Lok powey Fod ol latary tael wi

Trhis Was 3 =iTaigs stdtement and a hold ane o
meke, and yet Jesus said it. Tt is as strange toda
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&% it was then becavse man still thinks in terms of
power.

i wonder, do we reslly beliewe that the meikk

shall inherit the earth? Read Psalms 37:1-11.

We need to notice three things about the meek,
DEFINLTION OF THE MEEX

Don't ever equate meelmess with weakness.
Jesus is not talking about the weak; but the
meek., Thre is & big difference,

Mpel[ people trnink of A meeék person as one who
accepts fate without question, one who is full
af spirit, a passive sort of person who never
lifts a ginger to comquer or to achieve. Meelnass
is noh Wweakness .

Meekinegs is strength vnder comtrol. It
literally means "saadle bhroke" {tamed to ride).
[t is the picture of a wild horse runming fres
with ail his strengts, power, cunmning, Speed, and
endurance, ocut of contrel. Jme day a man lav¥s A
ctope around Lhe neck of che wild norse, . brings
him in toc the tot, saddles him, mounts him, and
hreaks him. MHewsver, in hreaking nim fe doesn't
break nis spirit. The norae is srill just as
swifr, strong, powerful as before, Dut fnow this
anergv and intelligence is brought under control
of a magter. The animal is meck but not weak,

Meck people, i.e, people who hove been
breught under the master's control, thosé who have
surrendered their wills te Hie will, those whe
hawe hecn spiritually domesticated, those who
serve [od bo the Aiaregard of hisx owm imterest—

rhesa ara the snes twhe will i=peris the ocavth,

A ommel morsen ia COsd ocongwellsad ratheor Lhon zelfy
ortrolled. Crazt mer af histsrr oo RIOm under
1ivine aut'._ciiy. Hcses was ver; a2l abote all

mer which ¢ o 4, on tue face of fae 2wria,
qumhers 17:3. Tet, think of wha: &d {id rhromgy
rhis man. 9 .me: could say that !.es wis weak,
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I[I1.

Panl is amother example of ome whn ¥ad bewm
Pupddlie wroke.” Hear Paul say, "I laboursd mere
abundently than chey all™ I Cor. 15:10. Paul
served God with the same eoergy ood zeal chat be
used when he served Satan. God had brought his
energies under control. Salvation dide't kill
hiz zmal.

DISPOSITION OF THE MEEE

The meek person is a strange creature because
he is so unlike his contemporaries. He will oot
be & part to ptrife mor will be stir up Croubkle,
He will not try to avenge himself knowing that
vengeance belongeti fo God,” He will sacrifice
Wis own rignts if necessary choosing to suffer
affliction rvather than to cause others to suffer.
Be se¢ems te be at everybody's wercy and. is
deatined to nave nothing since he iz imposed upom
bv so manvy. From a homds point of view he ig
bound to lose, but from a heavenly point of view
he is bound to win,

DELIGHT OF THE MEER

1. The meek will delight im His Word.
Pegalm 1:1,3 "Blessged is the man that walketh
net in che counsel of the ungodly ... bukt hais
delight ig in the law of the Lord; and in his
lav doth he meditate dav and night . . .7

2. The mesk will delight in His [nheritacece,
tie will inherit the earch., God, im his
visdom, has arranged the really good tnicogs
of this eartn to fit only the nature of the
meek person. (mly the oeek have the spiritual
capacity to enjoy the thiages of life. The
abyndant Life that Jesus giwves is only for

th k.
e mae g

There is also a deeper spirvitual inheritance
that Peter says ig, "incaorruptible, undefiled,
gand ther fadeth not away, reserved in hesgwen
for you," I Peter 1:4&.

n



together? First, there is a mso who sees hi
cmdition sed comes to The Lovrd for i1
& Christisn whoee clarsacter aod nature iz broeght eesde
sobmiswion to the master, = oow he hengers sd
rthirsts for righteonmseos .

To really b+ hangry is & terTible Thimg o

mperience. FPew, if any, of s have ever experiewced
real Fmger. Our cowntry is not starving for food.

It ig =vem difficmlt for vs te pictore a starviog
s, Eddie Rickenbacker, im a very graphic way, t=lls.
bow be sod his compenisans im a life raft loeet at sem, °
are raw fish sod prayed foxr rain, Alse, Mrs. Dom EKim
= Eoress war priacner of the Japsnese describes tie
wiserable conditions that she sod others =suffered whils
confined iz poch seell qeescters. They caught aad ace
cate sod phciked the Littis ioe feormetcioss from Ut
colling to . pot woter. MNexy died of stervation s
R

E = 4



A starving person wanis food more then snything
elge in the world. Under starvatiom conditions, ome
would gladly pavy a4 fortyvme for a loxf of bread.

" Yes, hunger is a terrible experience bot T am told
that & person can live longer without food then he can
without water. Jesus knew that hmger and thirst was
8 common thing in his part of the world. Water is a
gearce thing in the Holy Land, The hot winds and blow-
ing sand could parch a throat, scorch the skin and
cause the lips to erack open and bleed.

It was a common thing for people to actually die
of hunger and thirst. So, Jesus uses this to illng-
trate the walue of hungering and thirsting after
righteousness. & soul without Christ is like a man
dving from hunger and thiret, Without physical food
and drink the body dies. Without spiritual food and
drink the soul dies, :

[t i= sasy enough to tell when one is physically
hungrvy and chicsty but it is difficult to sense &
spiritual need. In ftact, it is poasikle for a persom,
or a church (Lapdicea, for example in Revelatiom 3) te
be wretched, micerable, poor, blind, aaked, anad nok
even kmow 1t.

I. OBSTACLES TO OVERCOME IN HUMGERING AND THIRSTIMG
OF RIGHTEOLSNESS

l. ile gust recognize his own imperfection
Phii. 3:12-13, Paul said he had not vet
attained. However, he was presaing [orward
toward the mark for the prize of the high
caliing of God in Christ Jesus,

2, Belf-rightecusness must be recogonized for
: what it is = "filthy raga."

One must come to the point in life when he is
tired of axisting only for the world, the flesh,
and the devil, ad tum to seek the things which
are gbove,

Auguatine gaid that men iz sade for God snd his
soul will never find rest wmtil it rests in Him.
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I1L.

Mothing short of Christ will ever satiafy mm's
despest lomging smd greatest need.

THE OBJECT FOR WHICH MEN ARE TO FUNGER AND THIRST

.. Elessed are they who bwomger and Chirst for
what? ... Righteousness. This has top priority
"Seek ye first the kingdom of God and his
righteousneds.” How much are we to want it? Morm
than snything else on sarth. We are o crave it,
aegk it, search for it,.just as a man sCArving to
death for food and water,

A man starving for food wapts food more than
anything. A& man hungering for rightecusness wanis
it more than anything else in the world. Rignt-
sousness is Che ghject for which man is L0 hungen,
He is to search for it with a1l his might - He i
to put it first in nis search = and he is to wam
it just as a starving man wants food., When he
meets these conditioms the ouccome will De
gratifving.

THE QUTCOME OF HUMGERIRG AND THIRSTIHG FOR
RIGHTEDUISNESS

"He shall be Filled," aavs wverae six.

Tilled is a word used for the factening of an
animal im a stall, Lt means co he “Gorgec.”™ The
man who numgers Tor the righteousness of Lod as
man who is starving for food will be complecely
filled, To fact he will be gorged with the
penerosity of God's righteousness.

On one hand vou have starving and om the other
vou have gorglag. Tne divine provisien is equal
to the numan craving. There is a generosity in
God®s provisiem ratner them a pare minimm, If a
men is starving for God's rightecusneses and is
seeking it first, God doesn't give just a small
amount. He gives in super-abundance. (uy needs
are more than supplied.

Yes, bieseed are they which do mmger and thirst
sfter righteousaese for they shall be filled. 1

A
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Jth Bedtitwde — Happiness is for thess who Pigy.
Seripture - Matt, 5:7 "Blessed sre the sercifal;
for they shall obtain mercy." :

INTROGUCTION :

Paul in writing to Timothy (I Tim. 1:1=2) saveg in
the salutation, "To Timothy, my son in the faith:
Grace, mércy, eand pemace from God our Fether, end Jeaus
Christ our Lord."

He repeats thig in his =econd letter to Timothy,
"Ta Timothy, my dearly beloved som: Grace, necrcy, and
peace from God the Feather and Christ Jesws our Lopd."

To Titus, he says - "To Titus, mine own son after
the common faith: Grace, mercy, and peace from God, . ™

Il John 3 "Grace be with vou, mercy, and peace
from God the Fatheér and from the Lord Jesns Chrisg. ™

Jude - "Mar mercy, peace, &nd love be multiplied
umnto vou,™

Grace, mercy, and pedace is a4 statement of princi-
ple that rums Chroughout the sdew Testament, This
trilogy is vitally linked rogether in a wav that cammot
be broken. It tells us chat chere can be no peace
without mercy and no mercy without grace,

50, Etine meggage beiore us has Lo do with a
beatitude of mercy - "Hlessed are the merciful: fer
thev shall obtain mercv.” This is a word of kindness
and pit¥, lr iz more Chan just to sympathize with or
to feel sorrv for. It means to actually enter intoe
the experiences that anctner persom is experiencing,
It is o be ldentified witn the other person  in nisg
problems |

it ie like the old provert which savs - "Don't
criticize the other peracn wntil you nave walked a
mile in nis shoas,”

God, in Christ Jesus, did this for ss. "™God was
in thirgt, in the world, reconciling the world wmto
himself.” He put himself in our place and cen under-
stand our feelings of fruatratiom, fear, and frailties.
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1. THE REASONT FOR HERCY

1. We need to show mercy becsuse we bhawe

received mercy.

Compere Matt, L3:23ff to pe¢ how one man wag
“forgiven so much while be in tarn would mot
“"have mercy and pity on the poor mam who owed

him so little. '

We need to remember that it was not by works

of righteousness which we have doae but
according to his mercy hath he saved us. Pouk

in Romans 12:1 speaks of the mercies of God. .

2. What God is to us we should be to others, and
what we are to others God will be to us.

He taught us to pray — Forgive us - Az we
forgive ... For if you forgive men their
trespasses, your heavenly Father will also |
forgive you: But if you forgive not men Chedr
trespasses, neither «ill vour facher torgive
your trespasses. Matt. f:13-15.

1. We need to show mercy because of the fruit of
the spirit. Galatians 3:22-23 says tnat chim
attribute is part of the fruit of the spirtit,

1f genuine mercy was shown Lo all men it
would help to cure much of the world's ills.
By showing mercy to those of phvsical need =&
might be permitted by them Eo then demomstrate
mercy for their spiritual needs.

"po justice to the afflicted and needy.”
Psalm B2:3, Also, Proverbs 21:13 - "Whoso
stoppeth his ears at the cry of the poor, ne
also shall himself, but shall net be heard,™

Bead Psalm 13 to see how it is repeated tha
"His mercy endureth forever.”

11. THE REQUIREMERT FOR MERCY

Mercy is an attribute of God amd of Christ .
It should be ours. Read Bebrewe 2:16-17. He iz
sur mercifal High Prisst.

el

16



Micah asks the queatiom - "What doth the Lord -
require of thee, but to do justly, swl to lows
mercy, and to walk hmmbly with chy God?" Hape
it it required thet those whe have Teceiwved
mercy show sercy. God told Hosea "I desire
mercy and not sacrifice.”

Mact, 23:23 - Judgment, mercy, and faith are
talled the weightier matters of the law, and
Luke £33 esayzs "Be ye thermfore mereiful ax
vour father also is seyeifuol.”

I11. THE REWARD OF MERCY

(mr text says = "BEleased are the merciful; for
thevy shall obtain mevey.™

Mercy is che reward of the merciful. Mercy
chtained depends upon mercy rendered.

James 2:13 - "He that showeth no mercy shall
have judgment without mercwy "

Tae Publican praved - ed bhe merciful to me a
ainner, & was pieading for merev; and [ might
arli — We need mercy more than justcice, It is
TRICY Wa Crave, And since all men crave mercy
we £houid be readr to nelp relieve thnat craving.

The Pzalmist praved = "Have mercy upom me ©
zod according to cthy loving kindnese, according
ta che muititude of tender mercies sleat oot mr
Lransgressions,”  Psalm 51:1

Ang of course that great Shepherd Psalm 23
closes witn bthis asswvrance of reward - "Surely
goodness and mercy shall follow me all che days
of my life; snd I ahall dwell in the ocuse of the
Lispat forever,”

BLn Reatitude = Happiness 1s for the Pure.
Scripture - Matt. 5:8 "Bleseed are the pure ia
heart: for they shall see God."

INTRODUCTION :
Chriatimity is a beart religion and salvetiou ia
17



a beart satter. This doss norf sucugh. The Christiam
religion msst be¢ 4 heart mmcter,

1. THE PRODLEM MAE HAS

The hesrt is the asat of wickedness. A5 34 mem
thinketh in his heart so is he. The Fharisees hag
s religion of legalise that ctouched everything
except the neart., Thev worked from the ocutaide
in tather than from the inside out. Thev made
their plav for the praise of men rather Char (od.

fme cragic miscake of our day ia to think that
man's basic trouble is his environeent. The
theorv is chenpe the environment and this will
charge the man. We nesd to remember that Adam
and Eve went wrong it Eden (the world's most
perfect environment) .

Sote how the heart is evil. Genesis 6:3 "God
saw that the wickedness of wman was great in the
earth and that everv .magination of his aeart was
omlv evil continuallv."

tenesie A2l - "The imagination of =man's heart
iz evil from nis vouth."

Tsatan 79:13 = "This people drav aear me with
their mouth but chey nsve remowved their neart
far from me." '

Jeremiah 17:% - “Tne heart is deceitful above
all things and desperately wicked."

Jeremiabh 3:;23 - "This pecople have a revolting
and a rebellious nesrt.”

The problem of man is that his heart ks
desperately wicked.

Hote how wickedness proceeds from the heart.

Marc., 5:19 - "Ouc of the heart proceed avil
thougnts, murdets, ete, These are the things
that defile the man,"

Matt, 5:28 - "There iz a metter of committing
sdultery in the hearc.™
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Matt. 13:1% - "This people’s beare ix wamed
gross, and their eyes have bein closed,”

Ezekiel 33:31 - "Fer with rheir wmouth they

- sheow wuch love, but thair heart gosth after thedr

eoyetousmess "

Acts A:2]1 Simom the magician tried to buy the
power of the Holy 3pirit amd Peter said = "Thouw
hae neither part oot lot in thie matter for thy
heart is not right in the sight of God." The
problem of mam is hie wicked heart but God has &
plan to cvercome or cleanse the beare,™

THE PLAM GO FEAS

God's plan is ¢o make the wicked heart pure —
Elegaed are the pore in heart.

Pure meanas co be free from any alloy or foreign
mateer. In this cage it lacledes being without
hypocTiay .,

e heart must be without defilement for
oothing defiled shall enter heaswesn,

The heart oust be made pure. Acts 8:37 the
Famuch wanted to be baptized - Philip aaid, "If
thow belisvest with all ching heart thou mayest.”

The zreatest commandment is thoo shalt jowe
che Lord thy God with all thine heart.

Provetrbs 3:5=-6 "Trust in the Lerd with all
thine heare, ete,” Eph, 6:6 savs we are to do the
will of God from the heart,

Ezekiel 3&6:26 God said, "A new heart alse will
I give vou, and 2 new epiric will I pur within
you., And I will take awey the stony heart out of
your flesh, and T will giwve you =2 hestt of flesh."

Ooly God can clescse and purifiy the hearc, wWe
can draw nigh umto him, We cam yield, search,
desire, seek, etc. but it is God which worketh inm
you both te will mmd to de of his good plessurs.
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It is impowsible for owe ve live a pure N
onti]l be has & purt hearc; and a peTsom will
pever hawe a pure heart sacil God porifies it.
When he porifies a hemen heart it ie fer A 1

PUTFOSE .

TEL. THE PORFOSE OF 6005 FLAR WILL BRIMNG TO MEN

God'sn purpose is that we may see God. Blesosl
are the pure in heart for they shall see God.
Only those vwho have ciean hagds and a pure hesrt |
cat come before haim.

What does it mesn to see God? 1t domsn't
meen Ehat one can at this time actually and
vi=zibly see God with their physical sves. This
im a spirirtwal zight. We walk by faith and not
by sight; but faith is spiritual sight., Im a
gpiritual sense the Christisn gees God. He oo
him through the eves of [aith,.

Examples - Moses endured as seeing him vho is
invisible, Abraham rejoliced to see my day amd
gaw it amil was glad, MNow wve ses in a glass
darkly, then facre to facse.

John said we zhall ses him a2 e ig,

Tou and 1 have an appointment with destiny—
It will be to cmr advaniage o approach eternilky
with cless hands and & pove hesTt.

7th Beatitude - Happiness is for the Feacemaker.

Scripture — Matt. 5:;9 THlessed are the peactasisTs
for they shall bs called rhe childrem of God.,”
Read also Jobm 14:27-=31,

IRTRODRCTEON - -

Thia iz a bestitods that is concemnad vith pescs
ad makers of peacs, The world koows wery little
sbout pesce gince we have been caught wp io wirs and
rmory of vexs all of owr lives, '



One historian states that from 1880 vy 1941 Oresr
Britain haw had 78 wara, Praoce 71, main bh, Noswia
61, Auptria 52, Germany £3, Chima 11, Jaram 9, 0_.5. 13,
In the last 4000 vears there has been less than 00
years of world pesce. War mever crestes peace: it can
oaly create strife, poverty, digenne, and 3 desire For
reverpe which lemds to otler wars .

But let ue cowmider fowr things from this
beatitods.

1. THE MEANTRG OF PEACE

Peace has a double meanming. The Greek ig
"Eirene™ and the Aebrew is "Shalom *

Peace i a form of greeting such as Jeses osed
whem he said to his disciples - "Peace™ In the
Holy Land todar wou will be greeted with the word
Shalom. Sonerimes rhev will sav it twice —
"Shalom, Shalom.” Thev mean by this: 1 mot omly
home that all trouble {s shasent from vour life
but alse 1 hope for vou a double portiom of
evervthing rhat makes life worth living. BEible
peace iz not simnly the sbsence cof problems bur
the presence of good.

IL. THE MATTERS OF PEACE

That all is iswelwed in chis matter of making
peace

1. Peace with man.
Luke 2:14 - "Peace on earth pood will toward
men.” Rommms 12:18 - "If it be pessible ax
wuch a8 lieth im weu, live at meace with all
men.” Necompence to o mun evil for ewil.

2. Peare with self,.
Pertonal pedce is sowmetimes hard ro obtain
gimply becauke we sek God to forgieoe ws while
WE CAarry a grmdge againer ourpelves. If God
has forgivem vs of sin then we should have
the peace that passeth wsaderaranding. But
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too oftea we are Dot willing to forgive owre
selves = God hes forgiven mm,

The persomn who is diaturbed needs pesce =l
‘calm, Jesos said, "Thy faith hath sawved
sgved thee, go and sin no wore.”. - :

Those whe are bewildered smd vncertain need
_peace.. The discipl a.when they lesrned
about the resurrection were excited and be—
wilderad. Jegus sppeared and said, "Peace
be unto You." . i :

3. Peace with God.
This is.the secret of immer peace with self
ag wall as outer pesce toward others.

"Therefore being justified by faith we have
peace with God,” Romans 5:1. God and mem
recontiled.

Blassed indesd is the man who has experienced
peace with others, with self, but most of all
with God.

II1. THE MAKERS OF PEACE

The blessing is not for the peopla who lowve
peace, or want peace, of long for peace. The
blessing is for the ome who meked peace. B eomad
are the peacemakers.

Paul seid to be aspiritually minded is peace.
{Rem., 8:6). Also, let us follow after che cthings
rhat make for peace. Rom. 14:19. Thoae who would
sow discord smong the brethren are doing Cthe work
of Satan, for Satam is a digtourber of the oeace.

The person who worke for peace and who would
be willing te vield his own rights for the sake
of fellowship is deing the work of God. -The
blessing is for this peraon, for == & child of
Cod he in doing the will of Ged.
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IV. THE MASTER OF FEACE

Jesus is the master of peace, Be broumghe
pedica Lo nature wvhen he commandesd the ztors—
"Peace be arill,™ (Mark 4:39)

He browght peace to deson posseassd sem of
Gadara when he calmed him, clothed him, and
restored hic miod. (Luke &)

Jegua came to bhring peace to men becauss the
wrld has no peace to offer, And while the world
is tearing itself apart with strife, greed,
hatred, and a thousand other things the Christism
has a peace that passeth understanding. If we
abide in him as he abides in uws then itmer calm
does not depend upon outer circumstances. O(me
mavy live on che fat of the land or in the Iap of
luxury and bhe miserable. Om the other hand, the
real child of God mav live in povertv or wasted
avay in = dark dungeon, as did Paul, but all the
while there is this peace that Jesus gives.

How can we explain this? Christ is the only
gource of peace. He is the prince of peace,

Christ does ot give vou peace = He is voor
peace. Eph. 2:14. "For he is our oeace," He
does mot give yoo vietory - He is vyour victory.
"Thanks be unto God who giveth us the victery
through Chriat Jesus owtr Lord."

Be does not give vou hope - Re iR vour hope,
"Christ in vou the hope of glorv." He doer not
give vou life — He is vour lifa. "I am the way,
the trurh, snd the life "™

The person wwy has made peace with God and 1w
dedicated to helping others to emter into thia
aamg peace g doing the work of God. The blescing
of this beatitwde is reserved for his.
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Arh Peacitwde — Heppiness is fer the Fersecwbed.
Seriptare - Mmet, 5:10-12 "Blesswd are they which
are perzmcuted for rightecosness sake: for
theire is the kingdom of heaven. Blessed are p,
when men shall revile you, snd persecate yom,
and shall say 2ll mamwer of evil sgainat you
falsely, for my sake. Rejoice, and be szcesdisg
glad: for great is your reward in heaven: for
g0 persecuted they the prophets which were beforw
?ﬂ'ﬂ--"

INTRODUCT IOMW:

Thiz is the eighth and last of cur studies im the
beatitudes. These beatitudes are mot separace amd
distinct from each other. They are actually tied to—
gather like the links of a chain, Taking them all
together here is what we hawe: The persom who recog-
nizes his spiritual poverty and mowrns over his
gpiritual need and thus yielding ve the master will
be brought wmder God's contrel. As a result he will
hwnger and thirst for righteousness, seekinzg to be
merciful and pure in heart, desiring peace for all ;j
he himself has experienced it. Howewer, in all pro
Bility this type of person, because he ig nisunder-
stood, will be persecuted, Most of us don'r know
anvthing about physical persecution but 1 would remimd
you that there are dozens of ways a person can be
meTeecuted

There dare three things for o2 to notice about
this beatitude,

1. THE PFROFHECY APOUT PFERSECUTION

This atatement = "Blessed are they which are
persacuted” seems to be a statement of fact - youw
will be persecuted. Jesus smid, the prophets
before you were persecuted, so, dom't think it
strange or unugual when persecution comes to you.
Why should you escape if others have had to suffm

"¢ Jerusalem, Jerupalem, thou that killest the
prophecs , and stomnest them which are sent mmto
thee.™ Matt. 23:317. Every apoetle saxcept Jolm
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died in & viclent death., The bleod o meartyre is
the seed of the clurch.

Zecharish was stomed becavee he preached a
sermon accusing the people af breaking the

- cosmandments. 1T Chronicles 24:20-21,

Paul wag no strangat to persecution, He was
driven cut of Antioch, wag stomed at Lystra, and
had to flee from Iconium. Be was imprisoned,
beaten, robbed, shipwrecked, fought wild beasts,
and was finally executed. Why? He was perse—
cuted for rightecusness sake. You would expect
the unrighteous to be persecuted but it is just
the opposite. Why? Because when one becomes a
Christian his ways and life are in conflict with
that of the world and this causges trouble.

Faul is comvinced that the person who lives =
Gedly life will encounter persecution — Hear him
as he writes to Timothy, "All that will live
godly in Christ Jesus shall suffer persecucion.”™

However, Paul is just convinced that it ie
better tec suffer for the cause of Chriat than it
ie for the cawse of Christ to suffer on wour
account. He said, I count the loss of all things
ag dross that I might win Christ,

THE PERSECUTED

It 18 difficult for twentieth cemtury Chris-
tians to vealize what first ceatury Christians had
te guffer. Their whole life and livelihood wms
affected. Many lost or gave up their jobs becauase
they were in conflict with the principles of the
Christian faith, One man who had become a Chris-
tian was strugziing with the nroblem of compro—
mising his Christian principle in order te keep
his work which was for a pagan cause. He was
trring to ratiomalize his voagition to Tartullian
znd said - "Vhat shall I de, T must Live!™ But
Tertulliao replied - "Mugt vyou live?" Many pecple
today are making 2 aimilar argument trying to
justify themselvwes by sayiop, "after all, I've
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got to liwe.” But Tertullias would sewwer, “mot
aevesparily.” Barly Christisns had to cheoose
betweesn lovalty amd a3 living. Their accial,
home, economic, snd political 1ife was Jdisvupted,

In' gddirion to this they were physically
persecuted, Theyr fought wild beast ... were
burned at the stake.

I read somewhere that Bero covered the early
Christiang with pictch and made human torches out
of them to light the arens where others fought
mmimalae. They were tortured on the rack . . .
their aves were torn out . ., , and many offer

"forms of torture were endured. Why? Because

they were a rightecus peopla. It 78 206 atrange
that ‘the best people who ever lived were 3o mis—
treated. !

What about our peneration end our bramd of
Chrigtianity? TFi st, ours may not be the kind of
Christian living that will cause persecution. It
ig nor likely that many of us will lose our liwes

ot suffer physical perszecution for Christ. How=

ever, insults, mockery, and other mental abuses™
will be exverienced by the person who stamds for
that which is gemuipely Chrigtian.

Semeone asked the guestiom - fow can I cast of
the world? The answer was given = Live for Ehn.q.
and the world will cast you off.

THE FROMISE

Rejoice, and be exceeding glad: for great is
your reward in heaven. There is the promise of
heaven itself. These sufferers are classified
with the prophets in hesring., "Well done. Thouw
good and faithful servane."
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"MISSIONS—RELATED ISSUES™
{hcte 13:1-16; 14:i8-28)

A PETS Chapel Sermom
Banty S5ilbor
Introduction:

A minister of a certain church was strongly
challenging his copgregation to support missions. One
chmrch member objected by saying: ™ dem't approve of
migsions." The minister responded by saying: "You
know for certain that the Bible tells um o go into all
the world and preach the Gospel, to heal the sick, to
feed the hmgry, te help the poor." "Mavbe so, buat
can't we find something cheaper then missionaries to
support?,” declered the church member.

Is this not the kind of attitude some of the
people in the church have toward missions? The fora—
most important igsue seems to he mOnEY. A9 a reault,
church people are turned of f toward missions because
they have never faced the issues related with missions,

Mhat are the issums raised by miggims? Whar are
the answers given by missions? What applications can
be made to these issuwes in our churches today?

There have been debates am to what agency should
have the responsibility of sending missionaries. Some
would contend that the lecal church be the sole agency
to send missionaries. Antioch church ig cited as a
model. Others =ay that it is the responaibility of the
assoclation or conventiem of churches to send mission—
aries., 5till others would declare t at the churches
or conventien of churches through their constituted
mission board/societies ahould hawe rhis respongibility.
Who sendg missionaries?

Since Antioch is somewhat a model church for

understandiag sodern mission work, we shall see what
applications relate to currest missions issves.
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1. PIRSTLY, LET US LOOK AT TNE ISSUE RELATED To THE
PRILOSOPHY OF MISSIONS

The first issue which relstes o wissions has ve de
with the philosophy of missions. Do we have moy stated
philowophy of missioos? What is cur philoecphy of

misnicnos?

The philosophy of missioms of the Antiech church
come as the outgrowth of her understanding of the
mendate of missioms. This mandate ie found in Acts 1:8
where Jemua said: ™fou ghall be witnesses unto me—
unto the uttermost parts of the earth.,” The iasue,
therefore, is the Great Commigsion based on the mandate,

¥

Like the Antioch church of old, esch Christian
church todsy is mandated to go, to preach, to teach, te -
rwin, co baptize and disciple.

Look af the chure of Antioch {13:z1-3). It had a
tremendous leaderghip, It had a ministry of prayer amd
festing. The believers were in tume with the Holy 4
9pirit. '

The Antioch chureh was a church with a vision,
What wes its vigion? We read this in Acts 13:2. Tha
vigion was the work confronting them. There was the
imensity of work before them., The church was gec to
' take the greatest step of all steps. The church had
oow decided to take the Cospel message out into all the
world. It was & vigiomn of cooguest of min. It was a
vigitn wndertaken mder the leadership of the Haly
Spirit.

The church in Antioch had also a stretegy. What
was its strategy? The strategy grew out of her vision. '
The strategy involved releasing Barnabas smd Saul by
the Bely Spirit for the work to which the Holy Spirit
had called them (13:2). It was a spiritual strategy.
It came from the Holy Spirit.

What hgs this to do with vs today? Philosophicallyy

the isswe iz still the seme today as it was during the
time of the Antioch church, The church has 3 mandate.
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What does this suggeat? If the ¢ urch is mandated to
go and send misgionaries, the church must secure re—
sources to supgort thoge whom they send.

wf.fghureh must provide th means to carry .
out the mandstd. The local churches must get ipvolved
in the vision and strategy of worldwide conquest of
sin and evil. It sust find, teach, and train PECSONS
for the mission ministry. This brings us to the second
iasue In missions.

Il. THE SECOND ISSUE WHICH RELATES TO MISSIONS HAS TO
D TTTTH PPEOPLE (13:1)

If the first issue is to be a witness to the ends
@f the earth, some have to plant the seeds. This
requires people. Where de we get people? Philippine
Baptist churches are rich with peonle. We cen share
pecple.  This is the greatest wealth of our churches.

HUsually, when we speak of sending missionaries
for missionary career, we alwave look to the Seminaries,
Bible schools, Bihle colleges as places to find mission—
aries. These are good places to get people to become
missionaries because of the training they nrovide to
those who will be inveolved in missiomary work, And
T would like to challenge our thenlegiral education
schools as T challenge mvself to accept the demands of
misgion educacion.

But the geminaries, Bihle colleges, and Bible
schools are mot the only places to look for missiem-
aries. In Acte 13:1, the Antioeh church found the
answer. There were prophets and feachers in the
church. These leaders were slready ministering to the
Lord.

Pe need te look for men and women in the church
whe have demonstrated the spiritnal gifts of prophets
{proclaimers) and teachers. Thev were all in the
chnrch in Antioch.  They were exercising their pifts.
They were not new Christiama, T would like to think.
They were tested and proven prophets and teachers,
They came by tredentials of recognitiom by the
believers Jjn &he church. '
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DO WITH PERFORMANCE (Acts 13:4€f; 14:26-18).

Being sent out by the Holy Syirit, they weot Jowa
#0 Selsucia, Cypros, Salawis, Pephes, etc, {13:4if),
In Acts 14:26~28 it s=ys: "Mnd from thare they sailed
to Antioch, for they had been commnded to tha grace
of God for the work which they had accomplished. “hAnd
whes they arvived and gathered the church tegether, :
they began to report all things that God had dove with
them and how he had opened a door of faith te e
Gentilea, And they spant a long time with the
disciples.”

Once a church, association, ot sonvention of 4
charches had sent a man for gervice omder the guidsaaos
of the Holy Spirit, that man wvas accountable ro the
cimarch, association, or convention that sent him,
Acconmtability is being responsible te another for
one's activity and actionk. The issne then has to do
with performance.

To wvhom is the missionary accountable? And for -
what is ke accountable? The answer in: The mission—
aries were respomaibie an accountable to the one
that sent them out. For what are theay accountable?
for thair accomplishments. They share these to the
church/association/convention to bless and encourage
those that gent them out. i

fmt shonld they report? Ia the case of the
Antiach church, they reported both the bad and good
pews. Barnabas and Paul mo doubt told of Jobn Mark's
failure {13:13). They probably raported what
beppened in the cicy of Antioch, how they were drivwm
out of the city {13:49-52). Paul related how he vas
stoped and left for dead (1&4:19),

Bot there wam also the Good Newa, how that at
Paphos the proconzul believed (13:4~12). In Iconium
they wvere able to demomgtrate the power of God throoghs
signs and wonderes (14:1-3). They reportsd thoss
shings thet would bless the beliwvers that bexwd thad
oports. This saggests thet they wers rTesponsible ks



accomtable to sharve the swceseppas 28 wall ag the
fxilure of thedr perforsssce.

In churches we sws this kind of accoomeabilicy,
Dem't wa require oor Baptist churches to make reports?
Don't we bhave cowmcil mestings? Swnday school meetings
Do these meetings not provide for accountabilicy? We
are responaibla to each other for the wuccegg as well
ag failureg., Should the missionaries we send be any
different? The chureh needs their revorta, letters,
end pericdic viaits so they cen be accountable for
their performanes.

The Bapuic Baptist Missions Socisty for these
past wvears have been sénding misgiomaries to the Horth—
eastern part of Luzon in the persoms of the Danny
Muegos, the Aomeo Miguels, and now the Dasmy Almarios.
From time to time the Society asks rthem to submit their
_ reports to the society of their performsnce.

I¥. THE TAST ISSUE WHICE RELATES TD MISSIONS HAS
SMMETHING TO DO WITH PROVISION: PEROS (13:3}).

Thie is auggested by verse three. If the philo-
sophy of worldwide missions demandz people, then it
becomes ohvious that those sent should hawe their
aeads provided. They should be supported by pravers
pliuvs funda,

I know it was expensive to send a miseionary to
mnother townm, city or coumtry., Someomne had te pay for
the misgionaries. Today, where will the support come
from? Could we expect the Sorisnosa, Cojoangcos or
Ayalas for that matter to support our miasgicnaries?

¥here will the money come from? The answer jis;

The support should come from tha churchea. In Antioch,
the church was exhorted to "set apert” Sanl and
Barnabas, This actuslly mean that the believeras re-
leamed them e go, Thay ware tllﬁgllﬂ from chelir
present responsibilicties of ministyy in che church o
g0 t0 places ag misgiomaries, The respongibility today
tharefora, of supportisg thes ahouwld fall oo thoss who
send them as their wissiomariss. Otherwise, they will
hove the respomaibility of finding support for them—
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selves justc Iike Paul whe wan both 2 missionary mmd a
tentwaker. Once a migsionary is semt, someons hes to
hold the ropes, .

The account in Acts L3 doea tot say direccly thet
the Antioch Christians supported.those that they sent
but it is certainly undarstocd. They laid their hands
on them end idencified with ¢t em. This involved some
sort of support.

The chorches should he invelved in the support of
missionary personmel., We Baptists cherish our freedom
and independence. We inaist th#f- every Baptiat Church
is autonomous and self-governing charged with the
regponsibility of charting its own destiny under the
leadership of the Holy fSpirir. But this ig just one
s$ide of our personality. As Baptists, we know how to
cooperate together te get things deone.

If Baptiets in rhe Philippines are serious in
their commitment to Jesus Christ and toe the Greatr
Commingion, thén we must be united in carrying out the
mandste. This ineacapable responsibility falls afresh
and anew to each one of ue as well as to every genera-
tion of Baptiacs in the Philippinea. Our sssocistions
and copvention live on the wvoluntary cooperation of
churches, 1§ we want our mission orogram to succeed
then we muk{ cooperate. Lec ue make cooperation & top
priotity for missions, Tf our poai is to reach and
expand then we must be involved in the stewardship of
cooperative giving., No ome church will e able to do
evarything it wants to do. e nmecd the cooperation of
every Baptist Church, Bachk church decides how much
percentage it can give fo the cauge of mizgions and we
shall let our Convention of ﬂhurcﬁEF manage the gifts.
Let us trust them with this resp@nﬁbi litw.

We need & pract{ical plan that will give form aod
substance to cur mission commitment. I'm sure vou,
like me, are diseatisfised with people wha continuwously
appeal for special causes,

HWe need 4 program and mot a strong preacher for
nissioms. Eaperience hag todd<ws that projectg or
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imstitutions thar could employ the most eloquent and
persuasive speaker would be the most soccessful in
raising funds. A better plan iR 3 cooperative program.
If we have = cooperative progresm, we Will be guided by
the response to the program and not be dependent om
the alog ence and persuasion of good speskers. let ue
begin talking about us, We should be together in
attitude and rmlationships toward cooperatiom., There
mist emerge a "one work" concept if our wiseiom program
will ever soccead.

CORCLUSTOR

To cooperate means to unite our forees amd our
resources, and our plans—all of us together, now—
toward the same goals and the same direction. Missioms
ig a family affair.

I would like to close my message with a atory teld
by 8 Brazilian Baptist named Melsom Fanini. He said:

A man brought a pair of pants, but they were much
too long to be of any vase. He arvived at his house
and asked his wife to cut B centimeters off., She
agreed to do but forgot. After two or three days, he
then asked his mother-in-law to do it. She said that
she would do it but she also forgot.

One day the wife remembered and cut the pants nff
by 8 centimeters. Two days later, the mother-in-law
also remembered smd cut another 8 cemtimeters off the
pancs. ’

The following Sunday morning, the man put om the
trousers but alas, they were too much short. Tt is
easy to see that both woman said "Yes," Both of them
fulfilled their word and beth worked well—but they did
not cooOpeTate.

Let ue cooperate, The task of missions ia too
important.
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A FILTPTRO LDOEK AT PAPL'S i
DOCTRINE OF AOFTION ;

BEoberto E. Betia, Jr.

Faul in his letters took "grear pictores from
ordinary life everydey to show to men what Jesug Chriast
has dome."l Adoption was one of these pictures. An
analogy was drawn from "fnnil; life to express what God
in Jesus Christ did for man.” Concerning the amalogled
of Paul, Gale obaerves:

it is extremely gurprising . . . that rela—
tively little comparable consideration has been
given te the analogies of Paul . . . The
absence of more direct and more comprehensive
treatment of Pauline analogies is particularly
remarkable in view of the fact that some of
these analogies have played an extremely imporcant
role in the formulatiom and expression of many
important theclogicel ideas and docrrimes.

When Paul used word-pictures, his main comcern was
to illustrate the work of Christ for man in different
wvays that were underscandable to hie readeras, Unfortuo—i
nately, the illustration scon developed into theological
terme and dogmas. The development is attributed to the)
attempt of Christian theologicams to systematize Chris—|
tian beliefs. "Adoption" soon became a term borrowed |
solely frow Paul to illustrate the salvation experience)

Since adoption deals with family relations, the
concept would gain the sttention of Filipinos. In the

Willism Barclay, The Mind of Paul (New York:
Barper and Row, 1958), p. 75.

21pid,, p. 90.

*Berbert M. Cale, The Use of Analegy in the Letterm
of Peal (Plilsdelphiz: The Westminster Press, 1964),
5. 7.
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aniqus kinahip of the Pilipine system, the Filipine
family iz comsenly described sas being "closely-kmit.™
This fact is demomstrated in the politicel, social and
sconowic life of the Philippines. The basic political
onit in the country has been changed from barric te
berangay. The latter term was uged originally ko
refer to a kinship umit,? In economice "nearly ninety
per cent of all Filipine corporations are tightly-held
family cnrpurntiuns.“ﬁ Socially, a prevalence of
extended familiesz has been noted in urban areas. In
1962 an urban stwdy was conducted by the Departmsent
¢f Sociology and Anthropology, Atenes de Manila, on
family and kinship. The study revealed that sixty

per ce £ of the household had a non-miclear family
living with them ag members of the hnuﬂ&hnld.F i
the other hand, in spite of one's legsl entry withian
the family circle, adoption is viewed negatively by
Filipinos; it is not a desired or honored relation—
ahip. Until a person is genuinely accepted by family

“Roberto Sucgang, 'Cultural and Value Factors
Affecting Grouvps and Social Group Practice in the
Philippines, "4 Symposium on the Philippine Scene
Appraised: Tts Challenge to Social Work (Manila:
Philippine Association of Social Workers, 1965},
p. 36,

5F+ Landa Jocano, Philippine Prehistorvy: An
Anthropological Overview of the Beginnings of Fili-
ping Society (fuezon City: Philippine Center for
Advanced Studieg, Univergity of the Philirppines
System, 1975), p. 171,

BRichard Poethig, "The Philippine Urban Family,"
Aceulturations in the Philippines, eds. Peter Gowing
and William Henry Scott ((uezon City: HNew Day
Publishers, 1971}, p. 227.

7 sohn Carrell, Changing Patterns of Sccial
Structure ip the Philippines 1%86=-1963 (Duezom City:
Ateneo de Manila Press, 1968}, p. 134.
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meubers he i looked upon a8 a stranger.B  Acceptamce
is pot sagily attained., Somstimes this acceptamce is
never attained, Adoptien signifies a secomd rTate
relationship in Filipine cultura.

In the mind of the Apostle Paul, the comcept of
adoption bringe to mind the profound and beautiful
relationship & person canm have with God as Father
through the Lord Jesus Chrigt. Adoption to Paul wee
a fitting illustration of his own perscnal relacion-
ship with God. This being accepted, one can ask how
a biblical word with such beautiful mesning cen be
used in a culture thet looks down on the relationship
to which it refers. How can this coneept be of
intetest to Filipines who desire to have a personal
relationghip with God? How can adoption be expressed
attractively in Filipime Theology?

FHILIPFINE SOCTOLOGICAL IMPLICATIONS
OF ADOFTION

Philippine laws give legality to adoption. In
actual practice, Chis legelity does not guarantee
full social acceptance. Adoptiom in the Philippines
ig viewed in pociety gquite differently than in rthe
COUrts.

aome Adoptien Cases

The practice of adoption among Filipinos is
rare. The concept is understood diversely in
different areas. Among the people of the mountain
provinces in Morth Luzem, for example, adopcion is
almost pre—existent. In a study conducted among
this group in 1961, only ome instance of legal

rbid., p. 136,



adoption was found.? The rariry is probably s resmit
of am earlier costom, In Che pest, if a mother died
in child birth, tha child was usaally ed with the
mother, otherwise it starved to death. However,
this custom is no longer practiced? Relarives oftem
care for the child, The siblings of the father take
the child and, in some inetances, the mwother's
family may care for the child,ll -

In the Vissyas, adoption is more frequent tham
in Borth Luzon. Out of the one hundred twentvy-mine
families in a northeastern cowmunity in Levte, five
adopted children were found.12 The researchers did
net, however, indicate the kind of adoptiom.

4n interesting type of adoption is noted in a
tosm in Central Panay in the Iloilo province. A
family adopted an old man into their family,
According to the investigation conducted, "a friemd
or any farm helper of good standing with a family
may be taken as a member of the houwsehold wntil old
age. . . ." 13 The report indicates that no legal
procedure was involwed nor were privileges of legal
adoption, such as heirship or use of the adopter's
gurname, conferred. At most, acceptance within the
family was given a reward for services faithfully

Harriet Reynolds snd Lilisn Keves, "The Tsneg
Family," The Isneg of the Northern Fhilippines:
Study of Trends of Change and Development, ed. Hubert
Revnoldr and Fern Babcock Grant {(Dumaguete City:
Anthropology Musewm, 5illiman University, 1973},
p. 111,

Wrhid. 1lyhid,

lzﬁthel Murge, Life in a Levte Village (Seartle:
Oniversity of Washington Prese, 1965}, p. 50.

L3¢, Landa Joeano, Growing Op in a Philippine
Barrio Manila: G. Mirmsnda and Soms, 1971), p. 79.
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rendered o the fomdly or in view of the fsct Chat
the old san hed =0 knowe mMmlatives to live with for
the reswining yesrs of his life,

Moreower, in the ssme genwral ares of Central
Panay wmountain tribal groups, the Suiods, heve placed
adoption within their socisl system. Among the
inhabitants of this tribe, the birth of a child
Tformalizes” the family, In other words, s warried
couple is not considered a family until chey
experience chemselvas the hirth of a child, TUnlike
the situation in North Luzon where childlessness is a
mafor reagoem for divorce, childleasness in Central
Panay is not looked upom with contempt. The couple
may resort to divorce, but they tend to keep their
marriage intact. "Remedial measurea, guch as .
adoption, are imsedistely instituted.," The rela-
tienship between the foster parents and the adopted
child is like the relationship between the parents
aomd 2 natural child, "Kinship rerms used normalls
between biological children and t eir parents are
also emploved by the adopted children when talking to
or about their foster paremts,” Behaviour patterns
expectéd petwesn parents and child are slso aexpectad
between adoptive parents apd the adoprted child.

In Panay, therefore, adoption fulfills the
 comdition necessary for a social unit to fumetiom as
a family. OData oo Che frequency of sdoption cases
was oot imdicaced in che report.

147 Landa Jocamo, Sulod Society (Queron City:
Doy, of the Philippines Press, 'Imty, p. 130,

%411iem Benry Scott, On the Cordillera: A
Look- at thke Peoples snd Culture of 'the Mountain
Province (Mapila; M.C.S. Enterprise, Inc., 1969),
p. 102,

16

Jocamn, Sulnd Seciety, op. cit., p- 3.

7
Toid ., p. 130,



In Souttwran PMrilippines sdoptiom is also prac—
ticed. Among the Maouwus, & tribal group in Central
Mindemao, adoption (snnaton, as they call it) is
practiced, though rarely, a2song well-to—do funi]iua.u
Amemyg the reasons given fer adoption are: the need to
enlarge the femilv, childlegeness, or old age.
Adoption can be done only if both the husband and the
wife are alive. In the event of the dJdeath of ome of
the couple, the surviving partner joims the family of
the eldest married daughter. A ritual is performed
in adoptiom. Gift-giving is a part of the ritual.
The natural narentis receive the gift especially if
the sdopted is a girl, since it is the adoptive
parents t at now received the dowry in case the
adonted daughter gets married. When the adopted is
a boy, the natural parente are freed from the burden
of gecuring a dowrvy [or the son .19

A form of adoption, nracticed in the Sulu area,
is called saw duro. Literally it means “one who
shares the nipple.”20 This happens when a woman with
an infant takes a child of another woman, usually a
neighhor, and of fers her breast to feed che humpry
baby whose mother is away. Because o the humani-
tarian act, the child whom she faeds is "adopted"
inte her family. Her children consider the child a
brother or sister. The siblings of the <child,
however, are not considered in the same relatiomship.
The adopted does not possess eny nproperty rights, bot
only social privileges. He “is invited to all

13g, Arsenic Manuel, Mamwvo Social Organirzatiom
(Cuezon Citv: Cossunity Development Hesearch Council,
University of the Philippinmes, 1373), p. 64.

1931hia,

20 juamits Brumo, The Social World of the
Ta : A Sewdy in Philipnine Culture and Bdwcatiom
Manila: Gentro Esecolar University Research and
Developwent Ceoter, 19753), p. 61.
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occasions which invalve a member of Wis sadootive
family. Be is iotroduced to relatives who T et
be msare of rhe relationship.ll

T Frospects of Adoption

Moption is sn accepted practice smoug Filimioos..
Aowever, in the light of Filipine family compositiom
amd kinwhip svatem. Adoption in a legal senme is
highly unlikely to occur. The kinship system prevests
the istrusion of a non—kin imto the growp. The
mexin, "Blood is thicker thas water,” holds crue for
Filipino behavieor.

Yery few Filipine children are available for
adoption. TIn 1974, onlv 0422 children were awsil—
able for sdoptiom from recognized child placemsnt
apencies in Manila, a city which had 1,473,55723
ponulation, A tvpical child is surrowmded by about
200 relatives both froe his father's and his mothet's
families. Normallv, there = someone among relatives
who is willing to take care of orphans becavse
"affectional ties are strong” among Filipimo
families.

The Philippines has one of the world's hishear
population growtha. She ranks fourteen among, the

i,

2281anca MetwioMNolledo, "This Child I to Myself
Wil Take," Expresswesk (Mav 2, 1974), ». 43.

2lgfren Yambot (ed.), Philippine Almamac. snd
HBandbook of Facts (Ooezom City: PMdlippin Alwsnec
Printers, Inc., 1975), p. %.

* Jacob Ouismbae, "The Filipimo Pamily snd *
Sociery,” Readi on Mhilippine Caltore and Social
Life, (eds.) Amparo Lardizsbal and Felicitag Tensua-
Leogards: {Ma ila: Rex Book Stare, 1976), p. 90.
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list. The Philippioes poverowsw: Wz initieted a
massive fawily planning caspaign and progrsm. Despite
the efforts, no significant decline in the birth rate
has so far been observed.?® In the Philippines, "an
average of three babies are born every n.inute."if' on
the other hand, fewer children are desired by
Filipinoe couples. Previcusly a family has had am
average of seven childrem, but new four children are
preferred with at least two males o carry the name
of the fawily.2/ Although a smaller family is
desired, “not wany parents do smything to limit the
number "2 Childlessness, thersfore, is not a major
problem ammg Filipinos to lead them to adoptiom,

The adopted child faces difficulties in his
family relatioms with his adoptive parent. The law
provides that he be pgiven rights and duties as though
he were a legitimate child. The adopred has ne
relations with the other family members of his foster
parent. The relation stops with the adoptive parent.

The r:e.latimhip eadtablished by the adoption is
limited to the adopting parents and does not extend
to other relatives excepl as provided by law.

Thuz the adoptive child camot be con-—
sidered as a ralative of the ascendants and
collaterals of the adopting parents nor of

Eﬁnuli de log Angeles, "Marriage and Farcility
Patterns in the Philippines,” Philippine Socislogical
RBaview, XIII (October 1965), p. 48,

thBiﬂﬂﬁlﬂ. op. sit., p. 98,
27
p. 13.

28gagardo L. Paras, Civil Code of the Philip-
pines ﬂ_.a.nnnuuad (Manila: Rex Book Store, 1975),
p. b33,

ﬂl:l‘!‘ﬂ!l., ﬂil‘.‘iﬂpiﬂﬂ I.l!l-til:‘lﬂ'.iﬂ!-, P . :.'.I'.I'.»‘
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the legitimate children which may come after
sdoption, , , .2%

The law does not guerantee sbatus to the child within
the family kinship group. He is still comsidered as
an outsider in spite of legal adoption., In fact, he
will be tha object of envy in inheritance of property
if he is given inheritance, Instead of inheriting a
larger portiom, thée relastives will get a smaller part
of the imheritance because of hisz presence. Adoptiom
then, only gives the adopted child the right to be
fed, cliothed and cared for by the adoptive parents.
He would not automatically functioo as a boma fide
member of the family. Legal adoptiom omly saves &
child from humger and exposure,

Although sdoption deatroys the parental autho-
rity of the naturel parenta, the filial relation of
the child te his natural parents is not severed. The
adoptive parents hawe oo power to stop the natural
parents from zeeing the child. This petentially has
weakened the relationship established by adoption
between the adopter and the adopted. A court Tuled,
"The parents ig not terminated by adoptiom.™30

The zdoptive relatiomship in Philippine society
is somewhat arrtificial., Both the sdopted and the
adopter might geestion the stability of their rela-
tiomshilp to ome snother. A child obviously would be
better off in his status as a family member amomg
relatives than with adoptive parents, for strong
emotional ties in the Filipino family obligate
members of the growp to help each other in prn-vid.u.n;
their aeeds.3l

; ‘“1-‘[. Genovea, "Parental Comsent to Adoption,”
Expressweek (July 25, 1974), p. 27

M, Genowma, "Chilé Adoption," Expressweek
{Junly 18, 1974}, p. 35.

1
4 dismban, op. cit., p. 91.
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Emotional closeness in the Filipino femily
is uvssally felt during those times when one
member 1ie sick or in some Ccrouble Lfhat
either endangers his life or the prescige of
the family.32

Social presgure forces the Family to take care of cne
of its member=. It 15 unthinkable for ¥ilipinos to
let one of its members he adopted by an unrelated
person, But if this happena, the prescige of
the Family Ffrom which the adopted ehild came will be
affected, A Filipino is conditioned to look at nig
familvy as the basis of hie security and identicy.
Adoption in the Philippines falls short in providing
tne emotional securily needed for the adopred. He
mav feel pitied but prupably will not feel loved. A
Filipino is in 2 much hercer position, consequencly,
a5 A distant relative than as an adopted child.

PHILIPP LIJE RELIGIOUS TNTERPRETATION
OF ADOGPTION

The proclamacicon of the Gospel demands a
responge, Green contends, "Evangeiism is never pro-
claimed In a vacwuum out aiwavs o people, and the
meessage must be given inm  cerms thatbt make sense  [o
them."34 Commenicarion befween the speaker and che

. ——

2 me Fgrras, "The Filipine Familv: Cultural
Patterne and Valuee as S5een in Some Wors Practice,™
4 svmposium on the Philippine Scene Appraised: Its
hnallEngE to social Work {Manila, Philippines:
Pnilippine Association of Social Workers, 1965), p, 31,

3 : i
Sucgang, op. cit., p. 6.

3#ﬂithat1 Green, [vangelism in the Early Church
{Grand Rapids, Michnigan: Wm. 8. Eerdmans Publishing
Co,, 1970), p. B3,
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listewer has o take pilace before a respoase can be
given. Inrtelligent commmication, accordimg to
Evens, is "dependent on the hesrer’s vnderstanalimg
in all relevant respects, of the verbal signs in a
gimiler way to that intended by the apenker."35
Erievous errors and pathecic failures in Christiemity
dre results of a4 wrong understanding of its werbal
symbols,3® Commmication fails hecause it begins
with the different presuppositions of the commmi-
cater and receptor.3? Indigenization of the message
18 imperative in communication befween persons of
different cultural backgrounds,J8 4 high degree of
restructuring of the message is expected (o take
placeé in this process.

Paul was an effective communicator of the
Gospel., In the use of the figure of adoption he was
able effectively to compunicate ro his hearers the
message. With it Paul described God's actiom of
taking imto hiz spiritwal family both Jews and
Gentiles.3® He proclaimed that when a man hecomes a
Christisn he enter into the werv family of God . 4

'151?.::3:2:1: Allen Ewans, intelligible and Respon-
sible Talk About Cod: A Theory of the Dimensional
Structure of Language and lts _E-Eariniy_gnn Theologi-
cal Gvmbolism (Lieden: £, 2, Hrill, 1973), p. 60.

BEugene a. Nida, Message and Migsion: The
E » Jeszage
Commmication of the Christian Faith {Fasadena,
California: William Carey Library, 1%72), p. 09,

37 Ihid., p. 91.

*Bihid., p. 7.

Mprchivald T. Robertsom, Word Pictures in the
Rew Testament, IV (Nashville, Tenmessee: Broadman
Press, 19317, p. 302,

“Os11iom Barclay, The Letter to the Romans.
{Edinbwrgh: The 5t. Andrews Press, 1962), p. 11Z.
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The Pauline concept of “adeption is owe of the
chief constitvent doctrines of Hew Testament Theo-
logy."4l Some scholars beliewve that the doctyine of
adoption is to bhe prized more highly than the
doctrines of regemeratiom, justificatiom,%d
redemption, reconciliation, sslvation and sanceifi-
cation.43 In Paul's time the term adoption

. « . was a marvelous word for bringing
heme ta the Gentile the fact that they were
ofce outl of relatiopship with God, with ne
claim oo him, but now, through the divine
initiative expressed in Christ the proper
son, they have become members of the family,
heirs to its riches, and pn’.ﬁleged to call
God bv the intimate name 'Abba,'4%

In spite of the greatness of adoption a3 a
religious concept in the mind of Paul and has
nearers, the doctrine was aot recognized- -as signifi-
cantiv important among later cieologians. Theron
grieves over the fact that "adevrion has failed to
galn mucn prominence in cne Jreat treatments of
systematic and oiblical theelogy.™? Unv does this
maLif not appeal greatly to Cnriscriams rodayl
Cadburvy rites as a reason the "current preconcep-

— e —

4l thomton Wnaling, "Adoption,”™ The Princeton
Tneological Review, (K {1923), p. 223.

“1p14., pp. 328-313,

].'Janiel J. iheron, ""Adoptiom,"' in the Pauline
Corpus,” Evangelical juarterly, LXVITT (1%56),
pp. 10-12,

d“'Gmm, op. cit., p. 117.
lﬁ.5.':["!'-':.-:.:'-. op . ':it-.-, P= a.
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tione "% of tpoday's Chwistisss. No wonder msoy Chris—
tisne cannot follow the wind of Paal in matter. Hida
aaphesises that

+ = » woare Cthere ig no indigenization of
thé measage, gyncretiss iz  ususlly the
greatest, for without indigenizacion, theye
ie po mesningful comfrontation of religious
systems and no inrelligenr 'Yes' por "No' to
the claims of Jesus Christ 47

Mdoption, if it would be mesmingful to Filipinos must
be explained in the light of the Philippine concept
of adoption.

Adoption is a comcept which, while known to
Filipines since Pre-Spanisgh times, has not been
extensively practiced. Philippine adoption nas mani=-
fested itself in different formse. Legal adoption can
b# acquired through the process prescribed by law
with the active participation of government agencies,
thonanitarian adepticm, on the other hand, cakes place
when a child iz cared for pv others due to the deatn
vf the mother in childbirth. This sometimes occurs
also when a tamily is very large; ome or more of the
children might be given wp for adoption. The saw dure
practice in Southern Pnilippines could [all under
thiz form. Ho legal step is rtaken in this type of
adoption. Another aspect of this form of adoptiom
is kin adoption, wherein an adult, usually childless,
cares for 8 child of a relakive due to the desth of
the mother of the child or due to need in a large
femily, Likewise, no legal srep is takem in this
type of adeption. A faithful servemt or werker in

&6 b
denrv Cadbury, "Comcurrent Phrases in Paul's
Religion,” Contemporary Thinking About Paul; asm

Antholegy, ed. Thomas Kepler (Naghville, Tennessee:
Abingdon-Cokesbury Press, n.d.), p. 255. ;
&7

Wida, op. cit,, p. 185,
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his old age also may be "adopted™ by the master im
gratitude for his length of service with the family.
"Spiritual adeptiem™ is so far the most widely
practiced form of adoption in the Philippines., The
padrino syatem in Philippine culture offers the
appnrtunity to &8 child to be a member of his or her

Ninong's or Ninang's family wltnnut Forseking his
own natural family.

; A comparison of Paul's coacept of adoption and

Fhilippine types of adoption reveals- dissimilaricies,
Paul's idea of adoption involves the acquisition ef
status and privilege, whereas in the Philippinés. it
is not an honor to be an adopted child, The terwm:
ampon (adopted child) connotes a very low atatus. .
Therefore, adoption per se deoes not appeal to
Filipinos as a motif for the presentation of the
Gospel. The Bible teacher must take care in explain=-
ing the difference petween the Philippine and Pauline
tvoe of adoption lest the Filipinoe be influenced
unconscicusly against the Gospel. The high and
esteemed sctatus of the adoption provided to cikizens
©f the first century Roman empire musi be explained
in the deoctrine's articulation.

Amonig the forms of adoption in Philippine
culture the "spiritual adopciom" comes close co che
Pauline concepi of adoption. It allows the acceptance
af a "non-kin" into the family. But Filipinos are
careful to cali the godehild inaanak (taken as a
child) or kinakapatid (taken as 2 sibling) te
tdentifv the source of relationship. The welement
that pbinds the relationship is not blood but friend-
s0ip becween the families. The word "adoptiom' does
ol depilct the relation Faul envigsioned in his
epiatle. 3S¢ fRT, no terminology nas been coined to
1llustrate tne artificial relationship made through
the religious ceremonies, Philippine theologians
are here presented with a potentially powerful idea
that lacks an indigenous identifying name. The
present researcher is aot in the position, as yet,
to dare coin the terminclogy becadse of a lack of
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knowledge of linguistics. This leads to ssother field
of ingquiry emd iz not in the yeal of this
iocvestigation, d

CORCLUS IOR

Paul used everyday pictures to explain the
Christian experience. Terms like reconciliation,
regeneration, justification, sanctification, glorifi-
cation and adoption were iliugtrations uwsed to
explain the Christian status found in Goad through
one's faith in Christ. Probably Paul was not expect— -
ing that these word-pictures would someday be
developed into a highly systemacized doctrine or
dogma. His main concern was that the Gospel of Jesus
Christ be understood in terms of his readers' capa-
eity of understanding,

"Adoption" (Huiothesia)} was a term and concept
familiar to the first century man in the Roman empire.
Paul borrowed the germ of his idea from his Jewish
background. The Greek language gave him the unique
terminology. The Roman practice gave him the process
thact paralleled the faith in Christ. Adoption was
tne granting of & status through an elaborate cere—
mony. Each step of the ritual was meaningful both e
the participants and the spectators. Posgibly no
"word could be psed to show how a sinner became 2 son

of God with all the status and privileges conferred
upon hiam, . ,

In the Philippines, a form of adoption is under-
stood and practiced, but Paul's understanding of
adoption was quite different, The illustratiom of
Faul's dectrine of adoptiom would not be acceptable
ta Filipinos in the light of Filipino culture, in
which adoption has a very different meaning, not
being & high concept like that of Roman adoptiom.
Unless one carefully explains the Roman Type of
adoption, it is unlikely that the Filipino would be
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svie to weivwetosl Pasl's consspe.  Ooest wiffes.
therafore must b sowrctell o Jeclturise Pendts s
of sdopriem for Pilipisee.

the Filipioo sttitede towerte sdeption. The "closs—
it” parture of the fuwily hss dafined the Deiverviowr
ﬁ!mchmﬂthn!ﬁﬁunthebjmm. Im
spite of the belp Philippine laws have provided with
tegard to adoption, it powitive infivences at the
prement Lime are limited, Social infloences aad
presoures owtweigh legal obligstionsa. Only a changs
ﬂthin:hh-titlﬁ.ma{mmrhmﬁlh—
pines cam change the Filipino attitude towscds :
adoption, smd sociclogists fovesse mo  drastic
changas in the Filipime family imstitstion in e
e Fwtwoe.

"Adoption,” wuless fully axplaimed, is not am
APPTOPYiate term tc wee in the religioue sircles of
the Philippines., But Filipinos permit the ACT AP A
of sn alies withim the kinship gromp through the
religious ceremonies of baptism, warrispge amd coo-
firmation. These ritaals are not in aoy wvay relgted
to or considered as adoption. Artifisial relation-
ship is generally sccepted a& a besis for friendehip
and filial relatiomship. Thie practice opens the
possibilicy of introducing a more indigesows PrO—
tation af the Cospal of Jewws (hriet .

Althoogh “Huiothesia®™ is a ters foest iz the
Bible, mnd so is an inspired term, it does mot Feces—
sarily follow that Filipiros will appreciaee it
properly. Inspiration has played gn active role in
the encoding of the Christisn memsage. Bt a
"culture-gap” exists betwesm the Filipinos of today
and the Paul of yesterday. The mnderstanding of
Filipinos depends upon their ability to decode the
meszage in &4 maoner compatible with Pauil's idea., The
present Filipino needs more illumination thsn inspi-
TRtiom in order to wnderstemd the GCospel and to make
right responges to God throwgh Christ. If oo dymie



bpuivelent of "Huiothesis™ can be foomd, a
thorough explanatiom of the origin and practice of
sdoprion as Paul koew it sust be wade, Most Chris—
taan beliefs are comwmicated this way.

This study re-iterates the danger of merely
memorizing doctrinal terms and statements witheuat
teking inte consideration the culture of both the
communicator and the receptor.

NOTE: This date has been taken from his Master of
Theology thesis "Toward An Adequate Filipimo
Intérpretation of the Pauline Doetrine of
Adoption.” . It.was presented to the Asia
Baptist Graduate Theological Seminary in °
Baguwio City om June 1978.



PREACHING THE DISCTIPLPEE" PRAYER
Br: Altus Newmll

Prayer is the one subject the disciples asked
Jesus to teach them (Luke 11:1), Jesus' response was
i model for prayer which after twenty centuries nas
not been surpassed. This disciples” prayer is a key
to Jesus® whele miniatry. It orings together the
important concerns and themes Jesus nad for his
followers. Everv line has a meaning, It is worthy of
the deepest studv and best preaching.

Several factors should guide the preaching of
this praver:

(1) Jesus pelieved thet nis disciples needed a
model for prayer. - We who like extempora-
necws praver often chink of praver as good
in itgelf and Lo conzider that che anes«ar to
gpiritual need is more praver, In Matchew
nr3-—h, Jesus snowed his disciples chat it
isn't enough just te prav. All people prav
in some wa', nié declared, Che pagan as well
as the jew. wnAl makes the difference,
aecording to Jesus, i now nis disciples
Jrav. “Prav chen like this," he sfaid
Mart. 1%, Pnillip=).

{2y Jesus' model 18 a pakters, fot a creed. -
Simpiv To memerize this brief praver and to
gav it mechanicaily is to misuse it greatiy.
Repetition is aot unliwe the "empty phrases"”
agairst whicn Jesus warned {Matt. 6:7}).

{3} Jesus pattern ancws the simplieitv of
;rofounc prayer. - Jesus gives o model even
3 small onild cas put together. He shows
that ‘praycs dossn't depand on many werds,
eloyeens parsses, or a speaial valipicus
wriapuia¥s . To he =urs, JTagiis oliosae ia

wores carefuliy,

But prayer depends om [ew w0TU S and muach
faita. Ome three-year-¢ld pruyed the
following prayer with hands folded and eves
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balf—opewend: "Desr God, I love yom. Thaok
you, Lowe, Amy,” Surely, God appreciates
that holy telegram as such or more than amy
other prayer.

{4) Jesus' model discloses the directness of
prayer. - His pattemm begins by addressing
God, followed by five or seven direct
requests, depending on which form of the
praver you follow - the one in Matthew
(B:9=13) or in Luke (ll:2-4). Sometime
later in the first century, believers added
4 closing doxology.

Jesus ' model is specific. He didn't lecrure
God. Instead, Jesus gotb down Eo basics in

praying. He prayed about concems of prime !
importance. :

{53} Jesus' model reweals the lite-changing
nature of praver. - Often the mocto is
heard, "Praver changes things." Certainly,
there is truta im tnet, FAut what is more
imporcant in Jesus” patrern is that praver
changes persons,  Une doesn't prav oas Jesus
praved and remain the sare,

"Our Father Who art in deaven”
T The areat Aathod 1at preacher Clevis-Ciappzil, nag
Eold Row, AL & v o@a, af weal broks inoa SLrangs
¢igv. For a day ar walsed Lhe streets aof that citw
aunpgty. 38 passod hundreds of poeacla, but he askes
gorne af tivea o oasis catmer thar all che pecpls
wevE dfcaugers.  Hb dic nob Weaar wmarc thov wern ks
He Taarcd thaw easid ass cave Mane popras Ceeiah A
ROE prav PO fiee 5L vRaRNAT,

Hi alpn:ldcart

- " " - H . S, -
» Bl ashnn e e ol Lo

it i: i o i)
e TW wa pTay prvorabiltig aE ot Taews op o I
to ours-lvez . @e frnd oo Facar flost o wennome oy
Ay RBES . el granar, atoe a2 cieg Ekpo T5 e meang
twom A houghlTu- sama f ot U ] |

ig bi4e br siddesna i oam oas 1-,

Me are Do gddrvogs Ood osg “Farber Galireen heva

beon wit then abort the Avamsic tevm Jesve oaed, Alins,
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In the langoape Jesos spoka, this wes the tender tam
af a child's endearment, "Dear Father " or even, "Dear
Duddy " Hewer before had God been addresoed like
thia, TYet, mot mly did Jesse do it often in his
preying, but he alsg taught hiz disciples to address
God in the aspme intimste, trusting msnner,

Make no mistake, the intimsacy in no way leasens
the respect. The term is not "Dad"™ or "My Old Man."
Bbut neither is it 2 formal or impersonal address. The
greateat authority oo prayer said that we may address
God as "Dear Father."

We are to say, "Our Father." - Hers Jesus
confronted another possible misuse of praver., Some
persons say, "l'm not much for organized religion, but
1 do have mv own celationship with God." Praver which
follows Jesus' model scknowledges & commmnity of faith,
Ewen if we pray in private, we pray with and for other
Christisne. True praver leasds usa Coward others.

We are to pray, "Our Father whe are in heaven ™
4 popular view interprets this asddress as a balance
aof intimacy {"our Father™) and distance ("in neaven™}.

Jezue, nowewer, continually emphasized, "The
kingdor of heaven is at hand.," He proclaimed that
che God, whor many helieved resided onlvy in certain
nolv pilaces or in a far-off heaven, was coming througn
nig minlstry Eo redeem all humanicy,

"Haliowed Be Thy tame"

The disciples' prayer is brief and direct, bhet
its interpreracion is not alwavs easy. So it is with
the first perition, Hallowed is havdly parc of aur
daily vocabulary, and name has 8 quite different
meaning todaw than in the time of Jesus. To hallow
means 'te make hely, to reverence.," The name expressed
a person's nature, ckaracter, and persmmality,

almost every culture haz had some concept of "the
fpoly." The distinctive factor about the God of the
Bible iz that he revealed the nature of true noliness
by revealing his character within the history of che
people of israel. He disclosed that he 1z 2 faithful
zod, a loving God, 3 righteous God, a missionary God.
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Al weeren berwting forth with somg to God's bodisess
fimi, 6:1-3). in the sese way Joests declaced chet
el sncosnter with God in praver starts in Che
mmrenens of God's natuore.

This petition ssgerts a comfesswion. - Holiness
today is onartrsctive to sany beciuss 1t Tuke e
simmderstood. God's challenge is co ba holy as he
ie boly (Lev, 19:1). This challenge dces Dot mean
being "Holier then thou™ but rather being "more like
the Master,” The force of this petition is: "Lord,
lec vour oame be hallowed, begitming in me. Write
your name in &every part of me."

Thisz peticicon affirms an expectstion. - The
Jewish people in Jeays' time concluded every
sYnagogue service with a similar pecition called in
Aramsic the Qaddish ("holy"). Jesus gave priocrity
and urgency to this plea. It is the praver of
preparation for the new age which dawned in him and
which God will fully bring. John's vision focused on
the nolineas of the God "who was, and ig, and is to
come !" (Rev. 4:B, NER)., His praver was, "Even so,
come, Lord Jesus" (Rew, 22:20). Such emphatic
expectation calls wus to question, "Are we reddy for
God's finel 'hallowing'?"

"Thy Eingdom Come'

Jegus' comstant theme was the kingdom of God. Is
it any wonder that when Jesus Langnt bis disciples to
prayv, ne told them to say, “"Thy kinpdom come'?

But what did Jesus mean? is this kinsdom
spiritual of also temporal? s it brought by God or
built by man? Is it present or future or jest dosning
bul Aot complieted? What do we mean when we pray, “Thy
kingdom come™?

¥We aTe accepting God as Xing. = God'r kingdom ig
af vems pomcelved asa = territory in which persons hawe
citizenship.. Thia kingdom is not ag mich soméething
we poegass 4 LU U5 somegne who possess us,  The
kingdom im come when God is received as King in our
lives.

We are pesing Jens' thinking about xingl¥% rule,
fod is king when permons respond (0 Jesuox sl when
peraoms respoitd as Jesus, We respood fc Jesus when
we tom from gin snd furn inm faith te him, We esposd

54



ag Jesua when we pobmit our lives in chedience W
God's kingly rule, His Bestitudes paint the portrsit
of the "kingdom person” (Mact. 5:3-10),

We are adwitting that God's rule as Fing is both
now mnd later. - God's kingly rule cam be traced im
all creation and seen rest in Jesus' life, death, and
resurtection; but by ne means is everything yet in
submigsion to him. i

We are to live our lives cut of the power of God's
fFipal future. - The cruecial guestion is, Do we want
him toc be Fing nere and now! Do we want to pray:
"Come be King in my life! (ome be King of mv time,
talents, and posseseions! Come be Eing in our chareh!™?
fut decision about him now will determine ocur destiny
with him thon. When Frank C. Laubach interpreted this
petition, ne said that to pray, "Thy kinpdom come," is
to prav, "God, T enligt."
"Thy Will Be Done"

do subject causes more confusion or call for more
clarification than the will of God, How can che sill
of God be reconciled with cruel suffering, tragic
logses, heartbreaking dizasters?

We should consider first God's plan. - Jesus
relieved Cod's intention for all his crestion is in
every way good and net in any war ewvil (Mate, 1B:143,
dis intention 1z that his creacion come to fulfillmend.
the colorful, concrete Aramaic behinc the perition,
"Thy will be dome," means literally, "lat what iz well
pleasing te God he dene,™ This phrase indicaces z
positive responsiveness hetween chiié and parent,

God's intentien is that his children do what is ples-
ing Eo nim,

We muet recken also with Ged's allowing of
nathlissive will. = The Rible witheases to God's
permizsion of circumstancial freedem witkin his
creatign. God did thi= sc that he ceuld enjoy relatiom—
ship with creation snc particularly wick his highest
creation, Thus, God permits the choices of human
beings te have a real effect, 1f & person reaches aot
to hit another person, Goo allows that decision to have
a real effect, Likewise, God allows the natural
Processes ared ﬂEinciplEE of the universe to have a real
effect. A rock tossed off a cliff will plumge downward,
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but a0 will an airliner filled with people if that
airliner logee a powar of rebellién against God i5
préesent in the unmiverse, in human ComEudllty, and
inside human beings. The power of God is stronger
thanr chie power of evil, but sin and Satan have npot
ver been rCotallv scboued. kvir!l is strll part of che
circumstascss of all creation,

we pust leox finally at Ged's redemprive will, -
I rnis unscable and often cruel worild, God has a
message for us. The messapge meets us ih ouf Cragedies
where we [eel Lhe difficulty, pain, amd loss ac toe
heart of human life and where we are tempted Lo move
to self-pity, hostility, ot cespair. The message is
that Guwd doss not overlook trapedy. Ratoer, Goc
mE£CE Cragedy and worke co transform it to redeem Loe
world and our lives,

ol ripnt here ig the secret to praving, 'Lhy
will be dope." It's the secrec Jesus exerplifies in
Getnsemane. He was well aware that suffering lay
ahead af aim. de could nave chosen not to sutfer,
but oe chose instead to trust God 1n the suffering
and to bope bevoud the suifering. and what happened
te Jesus reveals God's redemptive purpose for our
lives, He iz cihe God wid is abie to CAase wiat
happens , &veén Che worst that Lappens, and to primg
good fyom it. We can trust him as Jesus did.

"Give Us Inis Day Our Uaily Bread"

Allowing what worries vou? What deo you do about
worry? In chis perition, Jesus taught his disciples
how to deal with worry ghout human need, Bread in the
whole range of Jesus' teaching meant both bread of
earth and bread of heaven. Jesus was coacerned about
the whole person.

"ive us," - We begin to deal creatively with
WOT Ty wheao we ackpowledge our primary dependence on
God .

“Give us this day." - We are to deal creatively
with worrty by liviog one day at a time. How is it
poasible? Jesus said it begine in prayer. Liviag
trust mugt be renewed daily. God provided wmanng and
guail in the wilderneas day by day (Ex. 16:19-20). We
are to pray for today's need, be thamkful for what we

56



bhavs, oot it well, sod Croet. God sgain for tomocoes.
Lord, far tomorrow and its naeds
1 do not pray;
But keep me, guide, love ms,
: Lord, juat for today.

"Give us this day ocur daily bresd.” - Jesus
teaches us to pray for bread not cake, We are to ask
God for necessitiea, not luwuries, Thie is a plea for
a simplified and moderate life style. We hawve the
feeling chat the more we have the less we will worry.
Jesus showed that our coficern with things means more
WOXIY. [his petition voices Che same concern as an
earlier biblical prayer (Frov. 30:8-9).

The perscmal pronouns nere are important. This
petition seeks the welfare of all oot che profit of a
few, We enter into family relaticmship with every
persmm who has mead. It takea 8 respimsible Chrisciam
to pray this petition and to act.

Thig petition links zll humsn need with the
resourcee af God. [t expresses our dépendence, trust,
moderation, and compassign. All of these are poumd up
in the one whoe said, "I am the bread of life" {John
B350,

"Forgive Us...as We Forgive"

This pecicion often causes an awhward pause
whenever the disciples’ praver is shared in worship,
Forgiveness may be asked for “debcs," "trespasses,™ or
"sina". This difference can be traced to varying
vergiona of the prayer.

By any translation, Tuman failure is meant, = The
confessiom is made, "We are sinners.” Through this
petition state owr failure and our responsibility.

Our only hope is God's forgiveness, — We can
never remove ocursélves from ocur sinful condicicn. Just
aa a physical wound heals by medical attention but the
creatiom of new Eigpue comed [rom beyond, aven so
forgiveness is a new gondition which cen be brought
only by God.

God's forgiveness is free but costly. - True
forgiveness is anever easy. It cost God his Soq.
George Buttrick told of an emergency blood transfusion
under primitive conditions. A father's vein was
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stitched into the wein of his sick child. Thes, the
father's lifeblood flowed into the child's body, The
father was asked if the procedure hurt. "It burts,”
he replied, "but that does not matter.™

This gift of forgiveness is freely available,
just as it is costly., It can never be purchased or
achieved. It can only be received (Eph. 2:8),

God's forgivemess produces forgiveness, - Many
pecple nave been troubled by the phrase "as we forgive
others." Does it mean God's forgiveness is limited ro
or caused by our forgiveness? When a person
recognizes the depth and completeneas of God's
forgiveness,

Legend nas it that Leonardo da Vinei had a bicter
quarrel with ome of his neighbors while he was paint-
ing The Last Supper, He decided to scorn this perason
forever by painting his face as the face of Judas
Iscariot. When the artist got to the central figure
of our Lord, he worked for davs to get the rignt
strength and beauwty inta Jesus' face; but his work was
in vain. Finally, he began rereading the Gospels,
trying Lo Zét better acquainted with Jesus. A sense
pf shame came over him, He brushed out the face of
Judas and feorgave his neighbor. Woen he went back toe
the fare of Jesus, his brushes captured the divine
pity and love,

" "Lead Us Not Inte Temptation”

Ho cne is above ceamptation or bevond temptation.
Yer, eften this perition is praved as if it means ,
"Don't let us be tempted.” Such an interpretation
not only is foolish, but it can alsze lesd to deceit
{1 Cor. 10:12}), Temptation cannot be avoided, but
according te the Bibhle temptation cem be resisted.
fo amount of temptation justifies any degree of sin,

The Greek word for temptation has two meanings.
it can mean "to seduce inco evil"” or “te try or test.
God permits our testing, not to make us more able to
gtand. The time of testing is a time for deciszion.
We can choose right and be strengthened, or we can
choose wrong and be weakened. In decigion makiog am
eftticement o do¢ wrong is always present. It arises
from sinful desire in humsn nature (Jas. 1:13-15),
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.Oaly God's power can comquer tempration. - .
ﬂun::.:y toc popular opinion, v canmot meuape Cempta-
tion by ourselves. E

But our cooperatiom with Gnd is egpential. - Omly
a foylish person says, "Let God do it all." We are
responsible not to stay close £o gpin but to pray for
strength to resjist {Jas. 4:7). _ :

God always provides a way of deliversnce,-. In
every temptation God promises to "provide the way of
escape” {I Cor. L0:13, MASB). We must want this way
and seek it!

=0d wants to lead us, - Not only does God want ro
lead us through temptation, but he also wants to lead
us to "paths of righteousness for his name's sake”
(Ps. 23:3). We are to put off evil, but we are also
to put on Christ. We are to become filled with the
fruit of Ged's Spiric {Col. 3; Gal. 5).

o persom ever fully eacapes the desire to sin.
When we do sin, there is still help and hope (1 John
1:8-9); but God's power is available alse to lead us
through temptation. ''3lessed is. a man who perseveres
under trial'’ (Jas, 1:12, HASE}.

"Deliver Us From Evil"

according o some scholars, this petition was not
part of Jesus' origimal praver. Some feel that it was
adided as a zevench petition for the sake of perfection
and Chat it is a positive parallel for the preceding
negative petition.

Far from being an echo or an sddition, however,
this petition is unique and vital., In a wuch better
sense, the Model Prayer would be incomplete without it.

Deliver nug literally means "snatch us or seize
us."” From evil usually is interpreted ro mean "from
doing that which i1s eyil." However, whenever evil ig
found a8 a singular noun in Matthew, as it is here,
the reference is not Lo an inanimate object but to a
personal being (Matt. 5:37, 36:; 13:19,39)., It means
"the evil e, "

Christians in every century have recognized this
personal power of evil, Ho ooe wall in Martburg
Castle, 2 large, dark stain can be seen, It marks the
place whers Martin Lutber fownd the devil so real that
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e uried s inkbeell s defeose sl Proevverios.

Bow doms such deliversscs come?! Oux Lewd Jeses
Christ was born, lived, died, sod vea raios frem the
doad Chat we might be deliversd from this evil owe.
Christ slready hes trivephed owver Satsa. Be will
fight for us if we will let him. In the epistle of
James & double strategy is described for a deliverance
from the evil one (Jas. 4:7-8).

We must desire to be deliverad, - Kierkegmard
told the story of two gamblers, both of whom felc
they should quit gamsbling. One said, “Temight I'1L
have oy lasc fling, and tomorrow ['ll quit."
Kierkegaard said, "Se will never quit." The other
gembler gaid: "I cammot spesk for tomorvow. But as
for today, I sm not gambling,"” Kierkegaard said,

"He will quit."

We must draw nesr to God. - Seeking God's help
through atudying his Word is the place to start, The
Bible is light for wur path and strength for our
weakness. The next step is prayer, Someone said,
"The devil trembles when the weakest Christian gets
on hig kneeg." We can resist Satan momentarily, but
veé canof win the war. We must be delivered.
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